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9:30 - 10:30:  PSYCHOANALYTIC PRACTICE AND ITS RELATION TO PHILOSOPHY 

 

Monique David-Ménard: Discursive Practice and Transference  
 
Are relations between psychoanalysis and philosophy only theoretical or are they useful in 
understanding the very phenomenon of transference? 
As an example, I will show how Foucault’s concept of “discursive practice” – especially as defined 
in Archéologie du savoir (1970) (The Archeology of Knowledge) – can help understand 
transference as both act and discourse. In fact, the lack of a clear distinction between acts and 
representations in the cure, or in Lacan’s terms, between acts and the signifying chain, introduces 
difficulties in evaluating the importance of repetition in the cure and appreciating the analyst’s 
function in deciphering the repetition. 
This is not a new discussion in the history of psychoanalysis. Ferenczi and Rank, in their book 
Entwicklungsziele der Psychoanalyse (1924), tried to deal with this point. I will show how 
Foucault’s methodology, which considers discourse as an act, can help see transference as the 
transposition of sexual life into the setting of the cure. This transposition is not identical with 
performativity in language. 
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Elisabeth Rottenberg: Cruelty and Its Vicissitudes: Jacques Derrida and the Future of 

Psychoanalysis 
 
In my paper, I will discuss Jacques Derrida's Death Penalty seminar (a seminar he gave at the École 
des hautes études en sciences sociales from 1999 to 2001), as well as his 2000 Paris address to the 
States General of Psychoanalysis entitled "Psychoanalysis Searches the States of Its Soul."  My 
paper will be magnetized by two questions: what does it mean to say, as Derrida says in his 
provocative statement at the end of his 1999 seminar: "even when the death penalty will have been 
abolished . . . it will survive, there will still be some death penalty [même quand la peine de mort 
sera abolie . . . elle survivra, il y en aura encore]"?  And why is psychoanalysis in a privileged 
position to address "this irreducible thing in the life of the animate being" that is the possibility of 
cruelty? 
 
 
11:00 - 12:00: TRAGEDY IN MODERN AND PAST SOCIETY 

 

Jonathan Lear: Irony and Eros 

 

Irony is often taken to mean saying the opposite of what you mean in order to be recognized by a 
select group as doing just that.  Of course, a billion speakers cannot simply be wrong by what they 
mean by their use of a word.  Still, there is a question whether this common use covers over a 
deeper meaning of irony -- deeper in the sense that it is more philosophically significant, more 
revealing of the human condition.  This paper will try to recover a lost sense of irony as 
Eros in the Platonic sense: an anxious longing for meanings that lend value to human life. 
 

Paul Audi: Love as a Drama 

 
If desire has a cause, love, on the contrary, does not have any cause at all and that is precisely what 
makes love such a ‘drama’. The « drama of love » is an expression from Lacan (Séminaire XX : 

Encore) for whom love may stem as much from tragedy as it does from comedy. Yet, the difference 
between the two (is love tragic or comic?) always depends on the reason for this love, and more 
precisely in the way the individual who speaks and desires relates to this reason. Since, even if love 
lacks a cause, love does indeed have a reason. It is in his last seminars that Lacan outlined his logic, 
in particular with the phrase: « When one loves, it is not about sex. » But one question arises: upon 
which condition may the discovery of love - this discovery that shapes one of the greatest 
endeavors of psychoanalysis - be taken into account by philosophy? 
 
  
1:30 - 2:30: INFLUENCE OF JEWISHNESS ON FREUD'S CREATION OF 

PSYCHOANALYSIS 

 

James W. Anderson: The Influence of Jewishness on Freud's Theory of Individual 

Psychopathology 
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According to Sigmund Freud’s revolutionary vision, external appearance hides a steamy cauldron 
of forces that boils away within each individual’s mind.  Those forces, consisting primarily of illicit 
sexual and aggressive desires and held back by the superego, break out of the unconscious and 
produce psychopathology such as phobias, obsessions, and hysteria.  His vision challenged the 
mainstream view of the time that people were rational creatures and psychopathology resulted 
from non-psychological factors such as a hereditary weakness of the nervous system. 
Freud’s Jewishness, I argue, played a fundamental role in his developing this vision. 
As the member of an oppressed minority, Freud was an outsider and did not assume the correctness 
of the mainstream view.  Recalling his experience of being a Jewish student in Vienna, Freud 
observed, “at an early age I was made familiar with the fate of being in the Opposition and of being 
put under the ban of the “compact majority.”  The foundations were thus laid for a certain degree of 
independence of judgment.”  Freud’s Jewishness facilitated his questioning the dominant view of 
human nature and psychopathology. 
In addition, Jewish culture - its values, assumptions, and beliefs - contains many of the ingredients 
of Freud’s vision.  There is, in general, an understanding that people have hidden motives, that they 
possess an inner world that is at odds with the way they present themselves to the world.  Sexuality 
and aggression, in particular, are seen in Jewish culture as being powerful, unruly forces that barely 
can be kept in check. 
The elements of Jewish culture during Freud’s era can be traced in various texts, ranging from 
sacred books, such as the Old Testament and the Talmud, to Jewish humor.  The latter held a great 
fascination for Freud, who built up a personal collection of Jewish jokes and highlighted Jewish 
humor in the book in which he showed how jokes demonstrate the make-up and the workings of the 
unconscious (Jokes and Their Relation to the Unconscious). 
 

Patricia Cotti: Anti-Semitism and the Origin of Freud’s Theory of Religion 

 
What made Freud decide to write an essay on the origin of religion? Who was the author whose 
writings first exposed Freud to the importance of totems and taboos in religious rituals and to the 
link between them?  
Surprisingly, the Freudian historiography does not delve much further than what Freud himself 
asserted on these questions, thus ignoring important influences and contemporary events impacting 
Freud, the examination of which can lead us to a better understanding of Freud's thinking and 
motivations.  
In particular we will see how the anti-Semitic climate surrounding Freud and the recurrent 
accusations it generated against Jews reinforced Freud's conception of a primal scene of patricide 
and the idea of a totemic meal at the beginning of civilization.  
 
 
3:00 - 4:00: MOURNING, MELANCHOLIA AND CREATIVITY 

 
Bertram J. Cohler: Collective Mourning and Melancholia: Life-Writing and the Creation of 

Meaning in Adversity  

 

Writing about the meaning of loss, Freud (1917) was concerned not only abut the grief that we 
experience upon the death of a loved one, but also more generally about the experience of the loss 
of a culture or way of life such as the impact of the Shoah from 1933-1945 when the Nazi regime 
sought to destroy Europe’s Jewish citizens. Those who were able to survive the attempt at 
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destruction of both family and friends, somehow managing to live through incarceration in the 
regime’s extermination camps, were confronted by this double mourning of the loss of loved ones 
and the loss of a way of life that became melancholia over the post-war period as the community 
struggled through collective remembrance with the magnitude of this loss that was reflected in 
nostalgic reminiscence of the pre-war European community. One means for coming to terms with 
this loss was creative activity such as writing memoirs about experiences before, during, and 
following the Shoah. This essay explores the significance of life-writing as creative activity used in 
order to manage the adversity suffered during the time of Shoah. The writing of Elie Wiesel’s 
autobiographical novel Night is used to illustrate the role of creativity in resolving mourning that 
has become melancholia. 
 

Laurie Laufer: The Erasure of Death: a Dehistoricization of the Subject?  

 
If sexuality seems less veiled than in classical times, death has become taboo and has withdrawn 
into the private sphere of psychological intimacy, which Philippe Ariès calls “the ensavagement of 
death”.  As such, Geoffroy Gorer's essay Pornography of Death is enlightening. The rise of the 
bourgeois and sexual liberation seem to have allowed the passage from one taboo to another. Fear 
of the corpse announces its erasure. The veil is thus cast and view excluded.  An interdiction and an 
unthinkable naturalize themselves in this regard. “In all times”, the representation of death or of the 
dead are unthinkable. But doesn't this signify de-politicization through this very dehistoricization 
of the viewing subject? Doesn't this deal a blow of erasure to memory and to history?  
 
 
 

Saturday, October 15, 2011 
 
 
9:30 -10:30: ART AND TECHNOLOGY BETWEEN CATHARSIS AND SUBLIMATION 

 
Alessia Ricciardi: Sublimation and New Technologies 

 

In what ways have new technologies and the social media changed the psychoanalytic 
problematics of sublimation?  What is the border between sublimation and 
de-sublimation in contemporary digital culture?  My paper aims to address this 
question by asking whether the classic Freudian notion of the channeling of the 
libido into non-sexual activities that are socially acceptable still applies to our 
changed cultural conditions.  In his essay on Leonardo da Vinci, Freud famously 
distinguished between a creative, artistic form of sublimation and an inquisitive, 
speculative, aggressive type.  Is there still a space in contemporary experience for 
the creative, restorative, and reparative aspects of sublimation, which not only 
Freud but also Melanie Klein so eloquently emphasized?  Or is it more useful to map 
the cultural landscape of the present through Lacan's theory of sublimation, with 
its focus on the drives?  (In this regard, his Seminar 7, The Ethics of 

Psychoanalysis, is especially pertinent.) Making reference to works by Freud, Klein, 
Lacan, Laplanche, Stiegler and de Mijolla Mellor, I will revisit the psychoanalytic 
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locus of sublimation in search of the emerging ethical and political implications of 
the concept. 
 

Jean-Michel Vivès: Catharsis: Questioning the Ethics of Psychoanalysis 

 
The notion of catharsis, in relation to tragedy, was introduced by Aristotle in his work Poetics. The 
innovative and enigmatic phrase that Aristotle dedicated to this process was highly commented 
upon and gave rise over the centuries to heavy controversy. In 1895, Freud and Breuer were to 
reconsider this notion in Studies on Hysteria, in which they present the so-called cathartic 
therapeutic method. It is not however, this aspect of the psychoanalytical theory that the author of 
this article aims to clarify : based upon a detailed study of the references to the tragic catharsis in 
the œuvre of Freud and Lacan, the author hereby proposes to reflect upon the psychoanalytic cure 
and to examine the issues implicit therein. In this perspective the author reveals catharsis not so 
much as a discharge liberating mechanism bound to abreaction, but rather is able to pinpoint, not 
only in Freud’s article on Psychopathic Characters on the Stage (1905) but also in Lacan’s 
commentary on the Antigone of Sophocles (1960), the actual analytical process itself in which the 
Subject is ‘unveiled’ and thus confronted to the enigma of his own desire.  
 
 
10:45 - 11:45: SPACE AND METAPSYCHOLOGY OF ANGST 

 
Paola Mieli: Strategy of Phobia and Love for Place 

 

Phobic structure can single out any object and use it as a signifier by means of which reality gets 
regulated. Transforming Angst into fear, warding off the encounter with the real by means of theory, 
the phobic solution clears the subject's field of action in the world at the cost, however, of 
restricting the domain of reality. This unables us to reflect upon the relation among theory, place 
and the scene of the world.  
 

Mario E. Costa-Pereira: The Question of Spatiality in Anxiety: the Limits of Metaphor and the 

Metaphor of Limits 
 
The issue of space and spatiality is at the heart of any possible psychopathologic reflection on 
anguish. Both philologically and etymologically, the Latin words corresponding to “anguish” and 
“anxiety” are derived from the Greek verb ἄγχω (agkhô): press tight. In fact, ango and anxio mean 
“to feel a psychical constriction” and “to experience a psychical torment”, respectively. As a direct, 
bodily experience, the tightening of the existential space seems to express something fundamental 
in experiences of anguish. 
Freud, as for him, assumes that space is an intrinsic property of the psyche, and not necessarily a 
worldly one: “Space might be a projective extension of the psychic apparatus. Probably no other 
derivation. Instead of the a priori conditions of the psychic apparatus according to Kant. Psyche is 
extended; knows nothing of this.” Accordingly, the frontiers between the real and metaphoric 
dimensions of such notions as “space” and “limits”, which are crucial for the metapsychology of 
anguish, become particularly problematic. Carrying this hypothesis to its extreme, something real 
–and not only metaphoric– would be fundamentally disturbed in the spatial experience of anguish. 
On this basis, our lecture will explore the specifically spatial dimension of the psychopathology of 
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anguish considering the different stances taken by Freud, Binswanger and Lacan in what regards 
the relationships between space, anguish and language. 
 
 
12:00 - 1:00: THE BORDERLINE CHALLENGE 

 

Frank Summers: Using Object Relations Theory to Treat the Fragile Self 

 

Patients with fragile selves cannot use objects, but only relate to objects, that is, cling to them to 
relieve potentially overwhelming anxiety. Because this level of object relating precludes a 
conflict/defense strategy, some theorists oppose the use of the analytic method for such patients.  In 
opposition to this view, this paper will describe an object relations model that takes advantage of 
the patient’s need to fuse with the analyst to establish self-object boundaries to ameliorate the 
annihilation anxiety, massive narcissistic defenses, and incapacity to use objects.  
If the patient’s need to obliterate the boundaries between patient and analyst is confronted or 
rebuffed, the analytic process is in danger of repeating the patient’s childhood sense of rejection 
and isolation.  However, if the analyst attempts to accommodate the patient’s desires, boundaries 
cannot be established.  The treatment strategy, therefore, hinges on bringing out and responding to 
the patient’s need for fusion while the analyst maintains a self separate from the patient.  The 
analytic relationship, so formed, is volatile as the patient rebels against boundary setting, but if the 
analyst maintains this posture, the self will be strengthened.  This model will be illustrated in the 
analytic treatment of a severely disturbed woman. 
 

François Villa: Borderline Disroders, Civilization and its Discontents, Totalitarian Disaster 

 
Has not totalitarianism produced an irreparable rift in the cultural fabric, leaving a hole whose 
boundaries we have yet to discover? The world has entered a latency period from which we do not 
know how to escape. Nor do we know the consequences of totalitarianism for the construction of 
the subjective. The new pathologies which we call "borderline disorders" will be the manifestation 
of the strangling of the collective foundations, produced by the disaster and which impedes the 
process of individualization which makes each of us a single being. Our hypothesis is that the 
absence and impossibility of representation of this disaster will have  a consequence in the psyche, 
specifically a modification of the traces of memory carried by the Id. If this hypothesis is correct it 
will have as a consequence the modification of the identification process which needs to be 
rethought on the basis of an alteration of the human community. 
 
 
2:30 - 3:30: LANGUAGE, TRADITION, AND PSYCHOANALYSIS IN CHINA AND THE 

UNITED STATES 

 

Nell Logan: Teaching and Practicing Psychoanalysis in China 

 

The China American Psychoanalytic Alliance (CAPA) has developed a two-year certificate 
program in psychoanalytic psychotherapy for mental health professionals in China. An advanced 
program will begin in the fall of 2011 for those interested students who have completed the first 
certificate program. All of the students in the program must speak, read, and write fairly well in 
English. The training is conducted primarily in English on Skype and ooVoo. Many of the basic 
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ideas in Buddhism, Confucianism, and Chinese literature resonate with psychoanalysis, and many 
young people have at least some intuitive understanding of anxiety, defenses, unconscious 
processes, childhood influences, and the role of psychological processes in trauma. Other aspects 
of the culture, however, create some difficulties for young people in learning and using 
psychoanalytic ideas. These include among others the wish for practical answers to difficulties, 
reservations about showing and talking about emotions, and a focus on the needs of the group or 
community rather than on personal wishes. There are important questions that one might raise 
about the ethics and viability of the program instituted by CAPA. What are the limitations of doing 
this work with individuals for whom English is a second language and who live in a culture that 
differs from that of most of the teachers? What are the limitations in the use of technology? Is it 
possible to establish a frame that allows for a deep, analytic process to develop and progress? 
 

Rainier Lanselle: “Tradition” vs Psychoanalysis: Chinese Cross-cultural Issues about the 

Modern Psyche 

 
An important scholarly production in China confronts, or even opposes, “tradition” and the 
contemporary psyche resulting from the psychoanalytical revolution and the introduction of 
psychoanalytical and psychological ideas in China since the beginning of the last century. The 
Chinese heirloom is often invoked in reaction to the disenchantment inherent to the advent of 
modern subject — the very «subject of science» Lacan was refering to when he defined who was 
the kind of protagonist of psychoanalysis. From an insistent call to a cross-cultural treatment of the 
contemporary Chinese approach of the mind to the most radical theories about how to 
«(re)indigenize» (bentuhua) the Chinese self, sometimes in the most authoritarian way, many 
central issues concerning the indivual and the collective are discussed in the context of a 
continuous national debate oriented by humanities and cultural preoccupations. This can be seen as 
a reaction to the scientific storm which has blown through China since a century or so and has 
wiped out a whole mythical dimension which for centuries had sustained the individual as well as 
the collective spheres. A true ethical crisis has accompanied the raise of the modern self in China, 
all the more violent that the collapsing of the tradition has been, for the Chinese subjectivity, a 
largely unconscious shift. We should pay particular attention to the way this demised mythic 
dimension, attacked through the very foundations of language, tries to come back as a reaction to 
this secular disenchanment: I am of the opinion that the Chinese experience in this respect, far from 
being circumbscribed to this country, is emblematic of the modern subjectivity, and it is where I 
believe this Chinese question is everyone’s business. 
As the scholarly production in which this debate is conducted is written exclusively in Chinese, 
these contemporary issues go almost totally unnoticed by foreign specialists of the psych sphere, 
and remain largely ignored even by those who are engaged, in this field, in bilateral cooperations 
with Chinese colleagues.  
I would like to bring forward some issues gathered from this indigenous debate and replace them in 
a crosscultural discussion within the context of the current diffusion of psychology and 
psychoanalysis outside the frontiers of the western world, and, of course, particularly in China.   
 
 
3:45 - 4:45: A CENTURY OF PSYCHOANALYTIC CHALLENGES TO PSYCHIATRY? 

 

Chistopher Lane: Kraepelin and Freud in the 21st Century: The Diagnostic Challenge 

Continues 
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In 1980, when the American Psychiatric Association released the third edition of its Diagnostic 

and Statistical Manual of Mental Disorders, it touted “evidence-based” psychiatry as the best way 
of diagnosing the 265 disorders said to exist (112 of them newly approved for the third edition). 
But the APA also needed an intellectual rationale for ousting the “psychoanalytic” psychiatry that 
had dominated the profession for most of the twentieth century. Much of that rationale, DSM 
papers reveal, came from neo-Kraepelinians convinced that the late nineteenth-century psychiatrist 
had the diagnostic answers and precision that Freud apparently lacked. But did Kraepelin in fact 
have either? What were the blindspots of his thinking and clinical work? And what were the 
consequences of neuropsychiatrists´passionate revival of his diagnostic model eight decades later, 
just at the moment psychopharmacology received a huge influx of financial and media support over 
SSRI antidepressants? This paper draws heavily on the APA archive, outside Washington, to 
address these questions. As the promise of SSRI antidepressants has turned out to be short-lived, it 
also considers what psychiatry has lost in repudiating Freud and, with him, his model of 
consciousness and the unconscious. 
 

Alain Vanier: Psychoanalysis and Psychiatry, a French Paradox 

 
The development of psychoanalysis in France after the 2nd World War was linked to a large 
movement which tried to radically change psychiatry. For about thirty years, psychoanalysis 
provided this orientation with theoretical concepts and inspired a new attitude towards patients. At 
the same time, psychoanalysis took part in the questioning of psychiatry: the antipsychiatry 
movement was introduced in France by psychoanalysts and Foucault’s works were a reference for 
the psychoanalytic movement.  
We will try to throw light on this paradoxical situation, which revolves around Lacan. 
 


